The past decade was marked by growing international interest in sound studies. 1 These studies explore how sounds construct time, place and space 2 and how specific acoustic environments reflect the historical, cultural, religious, social or political order of a particular space. A specific sound often interests researchers when it gains more attention from the community than other sounds. Some sounds (including anticipated sound) become the centre of a broader public debate, whereby a negative attitude towards sound is often encouraged and manipulated and, in connection with the context (for instance, political or religious), sound is presented as an annoying, foreign, threatening etc.
In recent decades there have been a great many public debates and research studies on public religious sounds and the way they cross the border between the religious and the secular and between public and private space. Questions have been raised of their social, political and ideological relations to various segments of society. One such religious sound that has also been part of a public debate is the Muslim call to prayer, or ezan.
This study focuses on one specific religious sound and its relation to a space and community: the sound of the Muslim call to prayer, or ezan, 3 and the city of Ljubljana and its inhabitants. However, since Ljubljana does not have a mosque or a minaret (as a place for public sound production), the subject of this research is not yet actually part of the city's soundscape; therefore, this research observes the interaction between the space/community and the sound as it is imagined. This is why the case study that forms part of this paper uses a discursive analytical approach to communication in online media texts and in online forums and blogs. The first part of the article presents already established knowledge, theories and concepts on the relations among religious sounds, place, space and community; the second focuses on the context in which the inhabitants evolved their relation to the imagined sound and other religious sounds. The tracking of public means of communication reveals many discourses that are re-M .
K O V A Č I Č • " S A C R E D N O I S E " . . . lated to or even outweigh the issue of the Islamic sounding. This paper shows what is communicated and how it is communicated through people's relations to the currently imagined sound of ezan in Ljubljana's soundscape.
Religious Sounds, Church Bell Ringing, Ezan and Their Relation to the Acoustic Space and Acoustic Community
Scholars have developed different theoretical concepts to understand the relation of a certain sound to other sounds that form the everyday acoustic environment or 'acoustic space'. Applying Murray Schafer's concept to religious sounds in urban space, a 'soundmark' or a community sound is a sound characteristic of the city and has a special cultural and historical meaning for the community. On the other hand, it is a 'sound signal', a sound that carries a message for the individual or the community. The message can be symbolic (reminding people of their pious obligations) as well as temporal (reminding people that it is time to pray, marking the time of day).
4 While in major acoustemological and soundscape studies like R. Murray Schaffer's Tuning of the World, Barry Truax's Acoustic Communication or Steven's Feld Time of Bells 5 bell ringing is shown to be an important and salient soundmark in contemporary Europe, the position of the ezan is different. Ezan is the sound of a religious and ethnic minority, i.e. the Muslim community in Slovenia, which has so far been relatively invisible in public space. The ezan would become the second public religious sound in Ljubljana, alongside the dominant sound of bell ringing.
6 It would therefore be a new and different sound in the city.
Barry Truax, whose work follows and upgrades Murray Schafer's concept, emphasizes the role of sound's communicational process. For him, sound is a mediator between the acoustic environment or space and the listener and refers to the community of people for whom "acoustic information plays a pervasive role" in their lives. The sound that carries acoustic information has a "significant role in defining the community spatially, temporally in terms of daily and seasonal cycles, as well as socially and culturally in terms of shared activities, rituals and dominant institutions". 7 It is obvious that religious sounds fit this definition perfectly and that in traditionally Christian societies (like the Slovenian), church bell ringing provides an acoustic linkage between the acoustic community and the information that the ringing carries. Even though Truax emphasises the positive relationship between the sound and the acoustic community, this is not always self-evident. For example, a recent study of the relationship between Ljubljana's inhabitants and church bell ringing revealed that even though people recognise the acoustic information 4 Murray Schafer divides sounds into three categories: 'keynote sounds' as sounds from the background, 'sound marks' as sounds that define a certain environment and have a special meaning for the community and 'sound signals' as sounds that carry a special message for society. Schafer, The Tuning of the World, 9-10. 5 Steven Feld, The Time of Bells 2 (Santa Fee: VoxLox, 2004) and Barry Truax, Acoustic Communication (New Jersey, Ablex Publishing Corporation Norwood, 1984) . 6 Ljubljana's everyday public religious sounding includes the sounds of one Orthodox and one Protestant church, which also use bell ringing as their main sonic public device. Occasional religious sounds in Ljubljana include those of the Hare Krishna community and the 'progressive spiritual' religious community, the Trans-Universal Zombie Church of the Blissful Ringing. 7 Truax, Acoustic Communication, 58. conveyed by bell ringing, they can be annoyed by it. 8 In connection with that, we can also predict the acoustic situation around the location of the future mosque. The majority of the Muslim population does not live in the vicinity of the location, so they cannot even form the majority of the acoustic community. Thus, the sound will primarily be heard by a population that does not understand its acoustic information and does not even want to hear it. The existing acoustic community, living near the location of the planned mosque, will face two religious sounds -Catholic and Muslim -so the sound of ezan will physically and symbolically enter the acoustic range of the bell ringing.
A New Religious Sound in the City: Constructing a Place of Belonging and a Space of Power Relations
When the sound of the ezan enters the existing acoustic environment of the city as a minority religious sound, the power relations between the dominant and the marginalised group are established (or strengthened, if already established). Hayden and Walker, 9 who studied religious sites in the world that are shared or contested by different religious communities, have developed a model for measuring the dominance of a religion or religious community, using specific indicators. Even though their examples are connected to contexts with a long tradition of religious pluralism and their research is focused on specific religious sites that are shared by different communities, it became clear that the indicators of dominance they reveal are also part of the space I am researching. 10 Hayden and Walker discuss such indicators as 1. perceptibility, which includes the visibility, audibility and scale of the religious site, and 2. centrality, which refers to the "location within the settlement". 11 Throughout history, religious authorities wanted their religion to be presented as massive, centrally located and visible and audible at the greatest possible distance. So the height and number of church towers or minarets and the loudness of the bell ringing or the ezan visually and aurally reflect the dominance of one religion over another.
While the presence of Muslims in Europe is no longer questionable, their visibility or audibility is still problematic or is even becoming more so. In many European cities, the construction, shape, height or visibility of the minaret and the broadcast of the Muslim call to prayer present a challenge to societies and politics, since these (along with Muslim cemeteries and the hijab) are the most noticeable signs of Muslim presence within society. In 2008 and 2009, the EU initiative "Religion and Democracy in Europe" was conducted and one of its studies focused on the problem of mosques in Europe. The study was directed by Stefano Allievi and conducted in different countries through Europe. The results and reports show that issues about mosques are present and acute in many European countries. As observed by Allievi, "the issue of mosques has led to more and more frequent disputes, debates and conflict, even in countries where such conflicts were previously unknown and mosques were already part of the landscape".
12 Ezan or adhan (the latter form is used more often in other EU countries) is part of each report that relates to a specific country. Allievi deals separately with the adhan as one of the elements of conflicts over mosques and stresses that, although the adhan is closely connected to the issue of minarets, it "affects another important aspect: that of 'acoustic space', a form of symbolic communication, which also has its traditions and its forms of dominance". 13 The 'stories' about the inclusion of adhan in a specific acoustic space in Europe are unique, and Allievi finds that, even if adhan is considered a constitutional right in a given country, it is local authorities that decide on the permission, volume, and frequency of the adhan. He presents the Netherlands as the only country that gave official recognition to adhan in 1987 and that gave adhan a position equal to that of bell ringing. The German Federation of Cities and Municipalities also recommended equal treatment on this issue, but Allievi stresses that the use of loudspeakers is still excluded from these rights and recommendations. But in both cases as well as in other countries, the performance of adhan is often permitted in a limited way (i.e. on Fridays in Norway, twice a day in Amsterdam). But there are many more examples of adhan not being practiced at all. On the one hand, Allievi notes that the issue of adhan must not be that central to the Muslim communities, as there are not many requests or disputes about it; on the other hand, though the "principles of religious liberty underpinning European constitutions make it is less easy to say no to mosques, refusal to allow the adhan is frequent". 14 With the secularisation of public life and space, religious sounds not only question the dominance of one religion over another, but also the boundaries between religious and secular space, as well as between public and private space -the latter even more so with the electrification of bell ringing and the amplification of the sound of the ezan that have occurred in the last few decades. While automated bell ringing affects the urban soundscape more in an aesthetic sense (people sometimes point out that manual bell ringing produces a softer and gentler sound), the amplification of the ezan through loudspeakers would constitute an extension of the "acoustic profile"
15 of the sound. The volume can also be controlled, which makes it easier to control the existing soundscape. Amplification also represents "a crucial rupture" and "ignites debates on the 'proper place' of religion in urban space" 16 in many cities throughout the world.
Islam as Part of Ljubljana's Religioscape
According to data from 2002, 17 47,488 people identified themselves as Muslim (around 2.4% of the total population).
18 This makes Muslims the second-largest religious community in Slovenia, after Roman Catholics. The majority of first-generation Muslims in Slovenia are people from Bosnia-Herzegovina, followed by Albanians from Macedonia and Kosovo. They are mostly economic migrants who came during Yugoslav times or as refugees from the wars that marked the breakup of Yugoslavia.
19 As Špela Kalčić points out, Islam plays an important unifying role for them, "[representing] a common denominator on the basis of which a new ethnic identity is established, which is conceived as a transnational community of Muslims of different nationalities living in Slovenia and that comes mainly from the territory of the former Yugoslavia".
20
Slovenia's Muslims are officially represented by the Islamic Community in the Republic of Slovenia, which is organisationally and nationally connected to BosniaHerzegovina. 21 Muslims of Bosnian nationality (as well as citizens from other former Yugoslav republics) do not have official minority status and their presence is a politically sensitive issue. Their numbers exceed those of the two officially recognised minority communities in Slovenia (Italian and Hungarian), but the political position is such that the status of the official minorities is related to the discourse of autochthony, i.e. the Hungarians and Italians have for centuries inhabited the territory of what is today Slovenia, for which reason they have been granted minority status and related rights. Nevertheless, because of the relatively 'invisible' presence of Muslims in public space, which is "restricted to the intimate intra-group", 22 
in Slovenia has never been strongly associated with Bosnian ethnicity; rather, it was and still is more connected to the global situation that leaves Muslims perceived as 'Others' within Europe, as terrorists, and to the current wave of asylum seekers within the 'migrant crisis'.
23
The Muslim community first launched an initiative to build a mosque in 1969. Over the years, the idea of building a mosque grew into that of building a cultural and religious centre. Most of the initiatives have been opposed by local communities and, in one case, by a state institution as well. In 2001, the City of Ljubljana (MOL) agreed to the construction proposal and suggested a location. Owing to protracted bureaucratic procedures, the Slovenian Environment Agency did not give its consent to the proposed location until 2003. Shortly thereafter, City Councillor Mihael Jarc and his supporters began to collect signatures for a referendum on the construction, collecting around 12,000 signatures in one month. The initiative was rejected, with MOL and the Islamic community applying for a constitutional review of the initiative. The court explained its decision with reference to the constitutional right of religious freedom and religious equality:
the right to freely profess a religion includes the right of individuals and religious communities to individually or in community profess a religion in buildings that are usually and generally accepted (traditional) for the profession of their religion and the performance of their religious rites.

24
Soon afterwards, MOL withdrew its permission for the previously agreed location, giving such reasons as anonymous threats, problems in gaining land from the owners and the opposition of local inhabitants. 25 In 2003, public debate on the issue reached its peak. Since the parliamentary elections were to take place the next year, the preelection period seemed to be a perfect time to activate a debate about the mosque. This debate was indeed used "for nationalistic political mobilisation".
26
In 2006, the Muslim community was given a new location, and the contract for the sale of the land was signed two years later. In the meantime, the collection of signatures for a referendum initiative began again. While the wording of the first initiative had been directed towards the location of the planned construction and the construction itself, the second (again initiated by City Councillor Mihael Jarc, supported by the head of the Slovenian National Party Zmago Jelinčič) was concerned mainly with the visual appearance of the mosque -more precisely, the existence and height of the minaret. MOL rejected the referendum initiative as incomplete.
The position of the main Slovenian religious institution, the Slovenian Roman Catholic Church, has been largely invisible. However, former Archbishop Franc Rode did issue a statement in 2003, signalling his opposition to the mosque by saying that a church was a spiritual centre while a mosque was a political centre. This elicited strong 23 Detailed information on the migration of Muslims to Slovenia and the anthropological evaluation of statistics can be found in Kalčić, "Slovenski muslimani: kdo so, organiziranost in državnopravno normiranje v antropološki presoji", 7-29. negative reactions from the public and the media. Since then, the Church's comments on the issue have mainly invoked the spirit of tolerance towards other religions.
Construction of the Islamic religious and cultural centre has already begun. According to the project plans, the centre will cover 11,000 m 2 . The minaret, which was already built at the time of the writing of this article, is 40 meters high. There are plans for the ezan to be broadcast, but details about its performance have not yet been presented. In response to journalists' questions about the possible intrusion of the ezan into the lives of the local residents, the mufti and Ljubljana's mayor argued that the sound would not be too loud and that "the land [was] located along the railway line and that the passing trains [were] louder." 27 This clearly indicated the Muslim community's wariness about breaching the subject of sound, as it revealed that the function of the ezan in Ljubljana's context would be of symbolic value for the Muslim community, meaning mainly a "declaration of existence in public space, and recognition thereof".
28
Public Response to Religious Sound and Religious Power Relations
The chronology described above of the events and the relations of the community to the construction of the Islamic cultural and religious centre in Ljubljana clearly show the role of the aforementioned indicators of dominance in the space under discussion. The first location-related issue arose when the centre was planned for the western part of Ljubljana, near Ljubljana bypass and its route into the city centre. People argued that the location was the gateway to the city and that a mosque would give foreign visitors a false impression of what Ljubljana represented in religious and cultural terms. In other words, the mosque should not ruin "the central European veduta of Ljubljana nor could the subalpine landscape be mixed with Arab-Islamic architecture". 29 Hayden and Walker believe that a change of location or a reorientation within the settlement to change the 'centrality' is a clear expression of a "tactic of manifesting a change in dominance".
30 Such comments also reveal the general relationship with and attitudes towards Muslims in Slovenia, a still-existing "frontier orientalism discourse" 31 in which a Muslim represents a person from the Orient, which is in turn related to the historical image of the Ottoman Turks. This discourse is specific to Slovenia, being connected to mythico-historical "violent images of frontier Orientalism […] related to Turkish invasions, about which Slovenians are thoroughly acquainted at school and which are later successfully fertilised and further strengthened through media representations of radical Islamism and the political situation in the Middle East, with which Islam and Muslims are frequently equated […] Based on this simplified image of Islam and Muslims, 27 "Živeti skupaj in spoštovati različnost," Mladina (10 Sept. 2013 
the fear of conflict and loss of culture or national identity can be successfully spread." 32 When the Muslim community put forward a proposal for the new (current) location of the mosque in 2006, a new wave of public debate emerged. The contract for the location was signed in 2008 and, as the location had already been agreed, opposition focused on the issue of the minaret. The central debate at this point became the existence of the minaret, its height (it was argued that it should not exceed the height of church towers) and lately also the ezan.
Since there are not many articles or media discussions that explicitly adduce the sound of ezan, I have selected and analysed three of them that most evidently refer to it, either in the title of the forum or the content of the article, and thereby encourage people to express their attitudes towards religious sounding in public space. The first of the three is the forum titled "Ljubljana -mosque -the call to prayer will occur!" (Slo. Lj-džamija -klic k molitvi bo!), started in 2013. The second is the forum "Loud Muslim prayer in Fužine" (Slo. Glasna muslimanska molitev na Fužinah) that opened in 2012, after the evening broadcasting of ezan from the roof of the apartment block in Fužine, which is the area in Ljubljana where many former Yugoslav residents and their descendants live. 33 The third observed online content is commentaries on the newspaper article "We will perform the call to prayer in concordance with the regulations" (Slo.
Izvajali bomo klic k molitvi v skladu s predpisi).
The forum Lj-džamija -klic k molitvi bo! is still running and comments are still being added (1,472 comments up to now), but the content of the comments strays very far from the topic originally initiated. 34 Even though the ostensible topic is the religious sound of the Muslim call to prayer, most of the comments do not directly refer to the ezan itself. On the one hand, this shows the strong relationship between religious sounds and other socio-political discourses; on the other hand, it reveals the marginal role that sound plays at this stage. The ezan accounts for approximately one-tenth of the comments referring to sound, mostly in the first part of the forum. Commentators generally do not declare their religious or ethnic affiliation (although they occasionally identify as Christians). Only in one case is it obvious that the commentator is Muslim. The forum that refers to the broadcasting of ezan in Fužine (Glasna muslimanska molitev na Fužinah) was opened only for 10 days and already drew 471 comments. As in the first case, these comments also pertain to wider discourses and only some of them explicitly refer to ezan. The newspaper article Izvajali bomo klic k molitvi v skladu s predpisi has 38 comments, and since the article is very closely connected with the question of the legalisation of religious sounds in general, the comments raise similar issues. The comments in both contents are further classified by the most frequent categories of discourse, and each discourse is characterised with one or more examples. No comments mention musical details about ezan, so we can conclude that most commentators are not acquainted with the musical or aesthetic characteristics of the call to prayer. Most likely they have heard it on television; a few also mention having visited Islamic countries. In an aesthetic sense, most commentators describe ezan as "shouting", "yelling", "howling" or even, in one case, "yodelling". The commentators rarely connect the ezan with prayer, and few describe it as "beautiful" or "singing": It is very noticeable that the discourse on religious noise encountered in the discussions about bell ringing entered the discussion about ezan. The media and online communication channels intensely problematized bell ringing after 2006, when the state authorities changed the legislation that regulated the field of environmental noise. The official order has been changed to remove bells from the list of possible sources of noise. The new regulation has triggered a wave of complaints and media
discussions that unveil two problematic aspects of the sounding of bells: bell ringing is perceived, on the one hand, as a physically disturbing noise and, on the other hand, as an ideological interference in the soundscape of the community. 37 The commentators refer to the religious noise discourse either by comparing the two religious sounds, which leads to the demonstration of power and domination of Christian religion over Islam, or they stress the need to treat both religious sounds equally: After reviewing all the comments, some conclusions can be drawn: expressing one's relationship to the ezan often leads to expressing one's attitudes towards religious sounds in general. This is done either in reference to the power relations between the 'traditional' Christian religious sound and the sound of the 'religious Other', or people express an equal (negative or positive) attitude towards religious sounds in general. The most notable thing is that a commentator's tolerant stance towards the ezan often stems from his or her opposition to bell ringing as noise-making or as opposition to Christianity as symbolically represented by bell ringing. A broader debate on bell ringing and noise is very often developed in the same forum. But frequently, the sound is of marginal importance and merely establishes a channel for discourse on Islam in general, as well as for the attitude of the population towards religious and ethnic diversity.
Conclusion
The acceptance or non-acceptance of a new sound in an existing soundscape is a strong indicator of how communities share common space. A study of sounds in place, space and time can tell us whether different sounds are adopted, habituated, tolerated, shared, endured or refused. A variety of religious sounds in space demonstrates social diversity or bears witness to the coexistence of different religions or cultures; it also mediates contacts between different identities. 38 Public and media political discourse influences people's perceptions, experiences or evaluations of the public presentation of religion, including religious sound. On the other hand, these discourses "do not just reflect or represent social entities and relations, they construct or 'constitute' them" 39 and can thereby also influence the future manifestation of religion, including the sound. In the case of Ljubljana, some decisions made by official instances prevailed over the public initiatives that wanted to prevent the public existence of an Islamic religious centre in Ljubljana. At the time of the writing of this article, the minaret is already built and it is only a matter of time before the sound of ezan will become part of the city soundscape.
The absence of the sound of the ezan in Ljubljana and the mono-dominance of bell ringing in acoustic space illustrates the past, present and future relations between different identity groups living in a common space. The study of media and web communication presented here does not reveal new discourses about the position of Muslims in Slovenia; rather, it identifies the (imagined) sound as being a part of these discourses. The fact that negative attitudes towards the ezan are already present at a time when the sound cannot yet be heard in Ljubljana can only reinforce our prediction that the debate will recommence after the sound has become part of the city's soundscape. That said, relatively benign positions on the ezan can be found. These stem mostly from opposition to the dominance of Christianity in space and society, the intrusion of religious sound into secular space and the intrusion of noise into private space. But the inclusion of the ezan in Ljubljana's city soundscape is not marginal: everyday sensory engagements with religious diversity are very important at a symbolic level. They challenge the identities of city residents and inspire them to reimage their faith and nationality. When the ezan begins to sound, a number of questions will be raised: can Muslims be Slovenians at the same time, and do different interpretations of (one) God exist? The audibility of the ezan will therefore keep these questions at the forefront of residents' minds.
